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These arguments show that the composition of the writings of 
Dionysius must be assigned to the latter part of the fourth century. 
The University of Chicago. Adolf Schmidt. 



Christi Gottheit und Praexistenz. Von W. von Strauss und 
Torney; Neue kirchliche Zeitschrift, VII. Jahrgang, pp. 7.55-793. 
That the only-begotten Son of God was before his incarnation in 
and with God, and that in the incarnation and after it he became no 
other in essence, but that he revealed his divinity during the period 
of his humiliation, are positions which have been held and taught in 
Christendom from the earliest days. These positions constitute a con- 
nected teaching ; they are of vital importance, being intimately asso- 
ciated with the views of Christians as to the person and work of Christ, 
and as to his permanent relation to the church. It is generally 
believed that this teaching is scriptural. Before proceeding to exam- 
ine its scriptural foundation, however, it is proper to cast a glance at 
the views now taught on the subject by Ritschl and his numerous 
school. Ritschl says of the preexistence: "Christ exists for God eter- 
nally as one who for us is revealed in the limitations of time ; but only 
for God: because for us Christ as preexistent is concealed ; " and of 
the divinity of Christ : " This attribute cannot be considered complete 
unless the same activities through which Jesus reveals himself as man 
are considered in the same relation as peculiar predicates of God, and 
means of his revelation through Christ." This language is obscure, 
and, when cleared of its obscurity, unsatisfactory, because it evaporates 
the real and objective preexistence of Christ, and thereby makes of no 
effect his essential divinity. The Scriptures throughout are clear in 
indicating the reality and objective character both of the preexistence 
and of the divinity of our Saviour. In the synoptic gospels Jesus desig" 
nates himself as the Son of Man, but names no other man by that term ; 
thus making it clear that he recognizes himself as a member of the 
race of Adam, but, at the same time, puts a difference between himself 
and all other members of the race. He also calls himself the Son of 
God. He claims God as his father in a unique sense. The combina- 
tion of these two self-designations and their appropriation by any 
other, in this sense, would be nothing short of madness. This rela- 
tion is especially emphasized in Matt. 11:25, 2 7» Luke 10:21,22. 
God only can know God perfectly. If the Son knows God the Son is 
God. In the trial of Jesus before Caiaphas he declared himself the 
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future judge of his judges as the Son of Man, which is meaningless 
unless the judge is divine. The same " I " is the Son of Man and the 
Son of God. The converse of this is found in the recognition from 
heaven of the unique sonship of Jesus (Matt. 3:17; Luke 9:35). 
So also in the words of the annunciation (Luke 1 : 32-35), and in the 
final commission to the disciples (Matt. 28:19,20). Here Jesus 
assigns himself a place between the Father and the Holy Spirit, certi- 
fying a certain unity of essence in the three. All this is confirmed and 
corroborated by the miraculous works recorded of Jesus in the synop- 
tic gospels. The Pauline teaching on this subject is not less pro- 
nounced. To Jesus Christ is attributed here also a certain character 
before his incarnation which logically involves his preexistence (1 Cor. 
10:1; Col. 1:15-17; Phil. 2:5-12). The epistle to the Hebrews 
confirms this view (1 : 1 ff.). The emphasis here is on the fact that Christ 
is the heir ; the beginning of this heirship is not spoken of, but the 
end of it is naturally the entrance of the heir upon the inheritance ; in 
any case, heirship is recognition of rights which already exist. Christ 
possesses his rights in the incarnate state, because he possessed them 
in the pre-incarnate state. Further, God has created the world by him, 
and he is the effulgence of his glory and the very image of his sub- 
stance. Only God can be said to uphold all things by the word of his 
power. If these apostolic expressions regarding the deity of Christ 
should be considered obscure, there are others clearer. Compare 
1 Thess. 1 : n, 12 ; Rom. 9:5; Titus 2:13; 2 Peter 1:1. But the 
ripest and clearest view of the apostolic teaching on the subject is to be 
found in the gospel of John. In 3:13 his being in heaven while on 
earth is an indication of divine nature. In 5 : 19, 20, 22, 23, 26, 30, 
the prerogatives described are received from the Father ; but yet they 
express equality with the Father. In 6:28; 8:23, 42, 58, there are 
expressions teaching not only heavenly preexistence, but timeless eter- 
nal essence; and as the Father and Son are of the same essence, he 
can say (10:30) "I and the Father are one," and (vs. 38) "the 
Father in me and I in the Father." Compare also 14: 10, 11. "I 
and the Father are one" can only mean essential unity, as the only 
unity that can exist between two persons is that of essence. This idea 
of essential unity with God was so inwrought in Jesus' consciousness 
that he could and did say: "Who hath seen me hath seen the Father" 
(13 : 45 ; 14 : 9). Accordingly, in his intercessory prayer (17 : 15-24) 
he gives utterance to his consciousness of unity with the Father, and 
does not refuse or reject the ascription of divinity by Thomas. To 
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these utterances of Jesus, reported by John, must be added the words 
of John himself as to the Logos (i : 1-5, 14). The Logos, whatsoever 
else may or may not be found in that term, is the eternal Son before 
and after the incarnation. This Logos was both distinct from, and 
one with, God. 

It is true that the Old Testament does not know the only-begotten 
Son. Its rigid monotheism would not risk the possibility of misunder- 
standing by even suggesting separate personalities in the Godhead, 
but this monotheism is not revealed as an empty numerical unit. The 
Old Testament, though not teaching the Trinity, leaves the way open 
for it ; and, finally, the divinity of Christ is a fact which must enter 
into the experience of the Christian in order to secure perfect freedom 
and fullness to his Christian activity (Matt. 28: 18, 20). 

It is impossible to reproduce the full force of an article like this in a condensation. 
The argument of the writer depends very largely on the impression made by his spe- 
cial exegesis. And no adequate idea can be given of the exegetical refinements of a 
serious and scientific thinker on such a subject except by reproducing them in detail. 
We can only say therefore that with few exceptions the deductions of the writer from 
the text of the New Testament seem to us valid. The exceptions would hardly alter 
the general conclusion he reaches. 

McCormick Theological Seminary. A. C. Zenos. 



Das Verhaltniss des evangelischen Glaubens zur Logoslehre. 
Vortrag, gehalten in Eisenach am 5. October, 1896. Von Pro- 
fessor Dr. I. Kaftan, Berlin, 1897, 27 pp., 8vo, M. 1 ; Separat- 
abdruck from Zeitschrift fur Theologie und Kirche, VII, 1-27. 
This topic has been selected for discussion at the suggestion of 
Professor Harnack, because we regard it as a good thing to take heed 
of the inheritance of truth which has been preserved for us even 
when we cannot accept certain phases of a doctrine. 

1) What permanent truth of Christianity is it for the expression 
and formulation of which the older theologians made use of the Logos 
idea? The position occupied by this doctrine in the writings of the 
early apologists, and in the historical development down to the times 
of Athanasius, shows that it was the intention to express thereby the 
absolute character of the Christian religion and the fact that the sig- 
nificance of the Christian religion depended on the incarnation of the 
divine Logos in the person of Jesus. The application of the Logos 
idea is new, but the fundamental idea is as old as Christianity itself, 
only with this difference, that in the primitive congregation this con- 



